that it was the ancient interpreters, an assumptions outlined in chap. 1, that m Bible "biblical." As a criticism of modern reconstructions of the history of the Bible, the point is well taken. But it should also be acknowledged that for many modern critics, it is precisely the traditional notion of the Bible, and the "biblical," that needs to be deconstructed.
One senses in Kugel's book a wistful nostalgia for a kind of interpretation in which he clearly delights. The question remains whether that kind of interpretation is compatible with modern criticism, which he also respects, except as a subject for historical study.
The modern viability of traditional interpretation is also at issue in Kugel's avowal of ecumenical intentions in writing this book (p. 47). He shows admirably how much traditional Judaism and traditional Christianity have in common in their approach to scripture. But, as he quips on p. 48, the two faiths are also divided by a common scripture, or more precisely, as he would surely agree, by traditional interpretation.
An interpretation that sees a prefiguration of
Christ in the rock in the wilderness, or in the bronze serpent, may be formally similar to interpretations offered by Philo, but it is materially incompatible with them. Traditional interpretation ruled both Judaism and Christianity uncontested for some 1,500 years. It was not, in that time, conspicuous for its ecumenism. The reason for this is that the very assumptions that Kugel so brilliantly identifies are not conducive to the arbitration of disputes. However destructive modern criticism has been of traditional faith, it must surely be given greater credit for advancing the cause of ecumenism.
The value of Kugel's book, however, is in no way dependent on its implications for biblical theology. It is not a polemical book. It is a thoroughly positive retrieval of traditional exegesis, whose greatest attraction is the author's obvious love of his material. It is a book that is not only instructive, but charming, a delight to read. One can hardly imagine a more attractive presentation of the traditional Bible. handedly. Guiding the reader through the range of scholarly positions, it eventually offers its own conclusions, generally at a more conservative end. Though it raises objections against positions that one may regard as more liberal than its own, Survey also levels criticism toward conservative views. If the goal is to stimulate the mind of the reader and to offer reasoned guidance, Survey accomplishes this well, though many understandably will be put off by recurring expressions that remind them that the authors are people of faith.' Much of the substance is similar to the first edition, though throughout the book the authors have reworked the prose to offer better style and readability-one can find changes on most every page. They have expanded some discussions (for example, Pentateuchal sources, p. 12; the golden calf, pp. 76-79), while cutting back others (the chapter on "Revelation and Inspiration"). A new chapter on archaeology, written by James R. Battenfield, is most welcome, giving a balanced perspective on archaeology vis-a-vis biblical studies. He echoes those who wish for a nonpolemical, nonapologetic, truly informed dialogue between text and artifact.2 The chapter offers un-
